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MESSAGE FROM THE RECTOR OF
UNIVERSITAS MUHAMMADIYAH YOGYAKARTA (UMY)

Assalamu ‘alaikum warahmatullahi wabarakatuh

All praise be to Allah SWT, Lord of the world. Peace and blessings on
Muhammad SAW, His Servants and Messenger.

First of all, as the rector of Universitas Muhammadivah Yogyakarta (UMY), I
would like to welcome to the honourable guests, Rector, Dean of Postgraduate
Studies (CPS), Dean of ISTAC, Dean of IRKHS, Deputy Deans and Head
Departments from various Kulliyah, lecturers, postgraduate students of
International Islamic University Malaysia (IIUM), and all participants in this
joint seminar.

Academic cooperation between UMY and ITUM started several years ago. The
cooperation between us is based on a solid foundation; both us are Islamic
universities having same missions to develop Islamic society, to prepare future
generations of Islamic intellectuals, and to cultivate Islamic civilization. In
fact, improving academic quality and strengthening our position as the
producers of knowledge and wisdom will offer a meaningful contribution to
the development of Islamic civilization. This responsibility 1s particularly
significant especially with the emergence of the information and knowledge
society where value adding is mainly generated by the production and the
dissemination of knowledge.

Today's joint seminar signifies our attempts to shoulder this responsibility. I
am confident to say that this joint program will be a giant step for both of us to
open other pathways of cooperation. 1 am also convinced that through
strengthening our collaboration we can learn from each other and continue
learning, as far as I am concerned, is a valuable ingredient to develop our
universities.

I sincerely wish you good luck and success in joining this program
Wassalamu'alaikum Wr, Wb.

Dr. Khoiruddin Bashori
Rector, UMY
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MESSAGE FROM THE RECTOR OF
INTERNATIONAL ISLAMIC UNIVERSITY MALAYSIA (IIUM)

Assalamu 'alaikum warahmatullahi wabarakatuh

In the name of Allah, the most Gracious and the most Merciful. Peace and
blessings be upon our Prophet Muhammad (S.A.W).

First and foremost, 1 felt honoured, on behalf of the university to be warmly
welcomed and to be given the opportunity to work hand in hand, organizing a
respectable conference. Indeed, this is a great achievement towards a warmers
bilateral tie between the International Islamic University Malaysia (ITUM) and
Universitas Muhammadiyah Yogyakarta (UMY) after the MoU Phase.

I would also like to express my heartfelt thanks to Centre for Postgraduate
Studies (CPS), Postgraduate Students Society (PGSS), contributors, paper
presenters, participants and our Indonesian counterpart for making this
program a prestigious event of the year.

This educational and cultural visit is not only an avenuc to foster good
relationship between organizations and individuals and to learn as much from
one another but a step forward in promoting quality graduates who practices
their ability outdoor and master his or her studies through first hand
experience. The Islamic platform inculcated throughout the educational system
namely the Islamization of knowledge, both theoretical and practical, will add
value to our graduates. This comprehensive excellent we strived for must
always be encouraged through conferences, seminars and intellectual-based
activities in line with our lullaby: The journey of a thousand miles begin by a
single step, the vision of centuries ahead must start from now.

My utmost support is with you always. Looking forward to a fruitful meeting.

Ma 'assalamah
Wassalamu 'alaikum Wr, Wb.

Prof. Dato' Dr. Syed Arabi Idid
Rector, IUM
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MESSAGE FROM EDUCATION AND CULTURAL ATTACHE
EMBASSY OF THE REPUBLIC OF INDONESIA
KUALA LUMPUR

Assalamu 'alaikum warahmatullahi wabarakatuh

All praise be to Allah SWT. This is the moment where implementation of
MoU between Universitas Muhammadiyah Yogyakarta (UMY) and
International Islamic University Malaysia (ITUM) comes in the form of action
by organizing this Joint Seminar. The efforts of both sides to implement the
MoU are highly appreciated, especially, in the context of which both
universities effort to enhance the quality of education.

Substantially, I believe that this Joint Seminar will bring many benefits. In
term of the development of knowledge, it is a means for developing academic
quality, for exchanging of information on academic development, as well as
for constructing intellectual atmosphere at both universities. In term of
international relations, both universities have taken part in increasing close
relationship between Malaysia and Indonesia. RUM and UNIY as well are
using 'soft power' to increase bilateral relations among citizens which brings a
lot of benefits for both nations.

Therefore, I hope that both RUM and UMY can make use of this program as a
'kick-off' for other programs in the future, especially in using UMY's vast
networks with other Muhammadivah Universities in various cities in Indonesia

.as well as IIUM's network. The support of ITUM for UMY also means a

progress for IIUM and UMY. I hope such joint program will continue in future
for betterment of both Indonesia and Malaysia. Embassy of the Republic of
Indonesia in Kuala Lumpur will always support these efforts.

To our honorable guests, Rector, Dean of Postgraduate Studies (CPS), Dean of
ISTAC, Dean of IRKHS, Deputy Deans and Head Departments from various
Kulliyah, lecturers and students of IIUM, 1 warmly welcome you to
Yogyakarta. I hope you enjoy your stay in the cultural city of Yogyakarta.
Finally, as the Attache of Education and Cultural, Embassy of the Republic of
Indonesia, Kuala Lumpur, I sincerely wish you good luck and a successful
program with unforgettable memories.

Wabillahit Taufig Wal Hidayah
Wassalamu 'alaikum warahmatullahi wabarakatuh.

M.Imran Hanafi
Edvenmntina: ave 5 0triwnl Atbnnhn Puihaconn anftha Dansihlion aflidaiinci~




MESSAGE FROM DEAN CENTRE FOR POSTGRADUATE
STUDIES

Assalamu'alaikum warahmatullahi wabarakatuh

Praise be to Allah. May the peace and blessings of Allah be on the last prophet
and messenger, our master Muhammad and on his household and companions.
It is a great privilege for me to foreword this message to this wonderful event
that is jointly organized by the Universitas Muhammadiyah Yogyakarta
(UMY) and International Islamic University (ITUM).

First and foremost I would like to record my special gratitude to management
of Universitas Muhammadiyah Yogyakarta for their co-operation.

In order to obtain comprehensive excellence, the Centre for Postgraduate
studies has always facilitates postgraduate students of the university to achieve
the highest quality in their academic work. This seminar is one of the many
programs that Centre for postgraduate studies has to ensure quality graduates.

I would therefore like to thank all the participants and programme coordinators
who have worked hard to realize this event.

May Allah SWT shower His blessing upon us.
Wassalamu'alaikum Wr, Wb.

Prof. Dato' Dr.Wan Rafaei Abdul Rahman
Dean, Centre For Postgraduate Studies



MESSAGE FROM THE ACTIT
PRESIDENT OF POSTGRADUATE STUDE

Assalamu'alailum warahmaitullahi wabarakatuh

On behalf of Postgraduate Students' Society (PGSS),
my gratitude and appreciation to our beloved Dean of
Studies, the Embassy of Indonesia in Kuala

Muhammadiyah Yogyakarta and the organizing com
ITUM and the Universitas Muhammadiyah Yogyakarta
huge success. Postgraduate Students' Society (PGSS) u
supervision of the Center for Postgraduate Studies (CP{
this event.

As I strongly believe that the initial stages of unity ar
and building the new generation, who will represent t
more, such programs, not only achieve the missio
universities but to achieve the global mission and
Therefore, I believe today, we have to have understar
and then only we can appreciate our diverse culft
acknowledge the different strengths posses in us an
weaknesses through knowledge in this age of informa
sure this joint seminar will initiate unity among the fuft
along with integrating them.

Thank you,

Mohd Nabi Habibi
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MESSAGE FROM PROGRAM DIRECTOR

Assalamu ‘alaikum warahmatullahi wabarakatuh.

Praise be to Allah. May the peace and blessings of Allah be on the last Prophet
and Messenger, our master Muhammad and on his household and companions.

Honestly speaking, we are pleased to be trusted by Postgraduate Students'
Society (PGSS) and Centre for Postgraduate Studies (CPS) to organize the
programme named Educational and Cultural Visit to Yogyakarta, Indonesia.
For this, We express our gratitude to the management of both PGSS and CPS.
This programme is of immense value. It has the potentials to promote
intellectual endeavor, develop leadership capabilities and enrich cross-cultural
understandings. We sincerely believe and hope that program of this kind will
be organized in a regular fashion in future.

It is a great privilege for us to play twofold role in organizing this event: as a
host and as guest. In fact, this is a fascinating experience to manage this event.
Since our inception here, we have found meaningful interaction of students in
an interweaving of cultures into complicated, yet beautiful, embroidery of
social fabric. We are proud to say that this dearly loved university has
produced graduates of high quality, who are distinct from those of the local
universities.

Finally, we wish to express our special thanks to Bapak M.Imran Hanafi,
Education and Cultural Attache of Indonesian Embassy, Bapak Herdaus, S.H.,
Assistant of Immigration Attache of Indonesian Embassy, Bapak Tharian
Taharuddin for their immensely valuable assistance and co-operation in
making this program a success. I sincerely appreciate all local committees at
Yogyakarta, the colleagues and program coordinators and committee members
who worked diligently to materialize this event. We wish to pass on good
wishes to the PGSS for their valuable efforts it expended for this event.

May Allah s.w.t shower His blessing upon us.

Wassalam,

Nasrullah
Programme Director

Todi Kurniawan
Co-Programme Director

vii



Contents

SCIENCES, TECHNOLOGY AND EDUCATION HUMAN

RESOURCES DEVELOPMENT ISSUES

Surface Waves Technology in Civil Engineering Applications

Sri Atmaja P. Rosyidi

Development of Earthquake Disaster Management

System in Bantul: Study on Housing and Infrastructures

Damages for Their Reconstruction

Sri Atmaja P. Rosyidi, Surya Budi Lesmana, Chu-Chieh Jay Lin

Cardiovascular Reactivity in Normotensive Young Adults

with Family History of Hyoertension.
Noriah M. Noor, Ikhlas M. Jenie, Tariq A. Razak

Prevention of Hiv/Aids in Malaysia in The Light of
Qur’énic Solutions: The Role of Irk Students of
International Islamic University Malaysia
Asmawati Muhamad, Israr Ahmad Khan

Fluorescence Detection of Human Premalignant and
Malignant Lesions
Torla Hasan

The Roles of Urban Architectural Landscape on
Shallow Groundwater, Case Study Jakarta Indonesia
Muhammad Koeswadi

The Islamicization of Architecture and Environmental
Design Education: Case Study of Kulliyyah

of Architecture and Environmental Design (Kaed),
International Isiamic University Malaysia

Mansor Ibrahim, Maheran Yaman

Moringa Oleifera Seeds for Use in Water Treatment
Eman N. Ali, Suleyman A. Muyibi, Hamzah M. Salleh

Aleemnton s meed Tén MNamdulhundlinm én Tha IManlih AF TToaenmah

1-13

14-25

26-37

38-54

55-70

71-83

84-97

98-103



ECONOMICS AND DEVELOPMENT ISSUES

The Role and Pitfalls of E-Government in Indonesia
Punang Amaripuja

Market Integration and Dynamic Linkages Between
Shariah-Compliance Stocks and Interest Rate: Empirical
Evidence on The Kuala Lumpur Syariah Index (Klsi) Malaysia
Muchamad Imam Bintoro

The Emerging Issues on The Objectives and Characteristics
if Islamic Accounting for Islamic Business Organizations

and Its Impact in Indonesia Islamic Accounting Development
Rizal Yaya

Relationship Between Organizational Justice in Performance
Appraisal Context and Outcomes; Study on Istamic
University in Yogyakarta

Heru Kurnianto Tjahjono

Making The Development More Sustainable and The Role
of Women in Islam
Masyhudi Mugorobin

The Analysis of Exchange Rate Fluctuations and Its
Implications on Indonesian Economy Empirical Evidence
and Islamic Economic Perspective

Imamudin Yuliadi

Value for Money: For The Nigerian Construction Clients
Olanrewaju Abdul Lateef, Kharuddin Bdul Rashid

Environment Related Trade Barriers (Etbs): The Impact

on Muslim Countries
Noor Aini Bt. Zakaria, Rokiah Alavi

Toward An Ideal Balance of Islamic Banking Products Portfolio
The Case of Sharia Bank Industry in Indonesia
Muhammad Akhyar Adnan

On The Unique Mindset of A Muslim Business Entrepreneur:

A Micro Developmental View
Crhw Mhavaw Ahes Caden A4 Clabinbaed Az

115-126

127-134

135-150

151-164

165-185

186-202

203-215

216-225

226-236

2T S



Inter-Regional Economic Cooperation Among The Oic
Member States: Iternative Solution Towards Poverty Alleviation
Muhammad Ghali Ahmed

The Impact of Rising Oil Prices on The Malaysian and
Indonesian Economy

Mohd Edil Abd. Sukor

Ways to Improve Economic Growth in The Third World Nation:
Nigeria
Sherif Abdul Raheem Ajiteru, EI-F atih Abdel Salam

Synthesising A Corporate Paradox, Profit Maximisation
Versus Social Responsibility: Based on The Quran
Siti Maimon Haji Kamso

POLITICS AND LEGAL ENFORCEMENT ISSUES

Legal Analysis on The Concept and The Practice of Impeachment:
A Comparative Study Between Abdurrahman Wahid Case and
william Jefferson Clinton Case

Jwan Satriawan

Perda Syariah’ V.S. Constitution: The Study of

The Implementation of Perda Syariah (Sharia Byelaw)
in Indonesia

M. Endriyo Susila, Yordan Gunawan

State and Islamic Human Development (A Political Perspective)
Tulus Warsito

The Perplexed Issues of Morality and Law:
The Case of Ooi Kean Thong
Mohd Igbal Bin Abdul Wahab, Ahmad Ibrahim

The Ruling on Refusal to Take An QOath in Islamic
Jurisprudence and Its Application in The Shari‘Ah Courts

in Malaysia and Philippines

Badruddin Paguimanan Ahmad, Arif Ali Arif Figh, Usul Al-Figh

Constraints and Political Developments in Afghanistan, 2001-2006:

A Critical Appraisal
Mohd Nabi Habibi, El-Fateh Abdul Salam

Why Does Islamization of Political Science Matter?
Ali Muhammad, Wahabuddin Ra’ees

256-263

264-277

278-292

293-305

307-339

340-349

350-365

366-375

376-396

397-406

407-413




The Struggle for Regional Dominance in The Horn of Africa;
Its Historical Roots and Future Scenarios
Ahmed Omar Abdalleh@fahad, N.M. Yassin Ahmed Ibrahim

The New Roles The Muslim Plays in Competitive and Relatively
Repressive International Relations.
Dr. Bambang Cipto

SOCIAL, RELIGIOUS AND CULTURAL ISSUES

An Instrument to Measure Work Values Among

Malaysian Workers
Wan Rafaei Abdul Rahman, Che Su Binti Mustaffa

Islamic Education for All: An Overview of Approaches
Taken Towards Systematizing Inclusive Islamic Education
in Singapore

Sharifah Thuraiya Su'ad Ahmad Alhabshi, Mohyani Razikin

Muslim Education in The Autonemous Region
in Southern Philippines: Problems and Solutions
Jeehan Daisy Jane C. Orcullo, Ismaiel Hassanein Ahmed

The Role of Concordance in Education:
A Case Study of The Meaning of If and Whether
Suryanto

Poverty, Muslim Activism, and Social Welfare The Philanthropic

Vision of Charitable Institutions in Indonesian Islam
(The Case Study of Muhammadiyah)
Hilman Latief

Persuasive Communication in Preaching
(Case Study Abdullah Gymnastiar and Ja’far Umar Thalib)
Twediana Budi Hapsari, M.Si

School Cost Escalation : Critical Ideas for Financial Reform
in Indonesia
Nurwanto

Empowering The Ummah Through Non Governmental
Organization: The Role of Muslim Intellectuals
Ariff Bin Osman

Muslim Countries and Development “Barriers to Development:

Haow tn A Adwoce Tllitarany and Pavarty in Mamara Tolando?

414-421

422-427

429-434

435-442

443-448

449-480

481-492

493-505

506-515

516-522



International Joint-Seminar Yogyakarts, December, £4, 2006

State and Islamic Human Development
(A Political Perspective)"

Tulus Warsito™
Untversity of Muhammadiyah Yogyakarta

Abstract

Talking about the state and Islam, especially about human development, is like
an endless discussion. Since the human development engages with, the average
life expectancy, education index, adult literacy percentage, level of poverty, GDP
per capita, level of gender equality and the like, then there will be no different

talking it between the one in Isldmic or that of non-Islamic states. State, as a

management of resources, including human resources, is the main institution
should be applied for human development in whether Islamic or non-Islamic
society. Despite containing socio-political set of values, Islam as a set of religious
teachings has no single practical model of society. If there is any model of state in
Islam, it is the ideal type of heavenly state, a state of God, an universal welfare
state. The state, particularly a nation-state, is a secular state emerged in modern
times in response to religious infighting that plagued Europe for over century.
The Hundred Year War posed a serious threat to the then emerging modern
Europe, underscoring the need o keep the state and church at a comfortable
distance. While the secular state was designed to prevent organized religion from
controlling public institutions, it did not necessarily aim at undermining
religiosity per se, or alienating religious communities. Rather, it was perceived as
multi-religious society, best defense against the imposition of religious values and
world view of one community on another. The paper argues that human
development in Islamic perception could never be separated from the secular
state since human’s life is set in a real phenomena rather than in an ideal
heavenly type of living.

Introduction

It is difficult to .give a detailed picture of Human Development in the
Islamic world, given the large number of Muslim nations with their varied
geographical distributions and population. The Islamic world spans all three
divisions of human development (high, medium and low) outlined in the 2001
Human Development Report issued by the United Nations Development Program.
The majority of the Islamic world lies in the middle and low categories of human
development, a clear indication that the Islamic nations needs to increase their

* Presented in ITUM-UMY International Join Seminar, Muslitn Coutries And Multi-Sector
Development; Achievements, Constrains, and Alternatives Solutions, December 2% 2006,
Kampus Universitas Muhammadiyah Yogyakarta, Yogyakarta, Indonesia

** Lecturer in The Department of International Relations, Faculty of Social and Political
Science, Universitas Muhammadiyah Yogyakarta.
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Yogyakarta, December, 27, 2006 . Internatienal Joint-Seminar

focus on human development. It is a multi-effort of state and civil societies that
have to be imposed time to time. Therefore, a better growth- of Islamic human
development depends on the role of state and the citizen, neither the state is a
religious or secular.

The Secular State

For many Muslims, however, the secular state is viewed as an instrument
used to undermine religious heritage and deny the relevance of moral teachings to
public life. While this perception has an element of truth, it does not necessarily
depict the general nature of western secularism, Evidently, Muslim perceptions of
secularism are not formed through an understanding of the original purpose and
historical circumstances of western secularism, but is influenced by the Muslim
experience of secular dogmatism and the intolerance of the secular state in
contemporary Muslim societies, most notably that of Turkey, many Arab and
Central Asia states.

To respond the secular dogmatism, populist Islamic groups have advanced a
conception of the state that, while different in substance, is similar in purpose and
form to very secular state they oppose. Like Muslim secularists, Islamic populists
see the state as an instrument in the hands of ruling powers for imposing a
particular conception of the world on the rest of society. They insist, therefore,
that the Islamic state should be charged with the duty of imposing Islamic law on
the larger society.

Essentially, secularism refers to complex and multifaceted attitudes and
practices that cannot be easily captured in a brief description or rendered into a
simple definition. While one may find certain similarities between modem
secularist attitudes and practices, and those that existed in pre-modem societies, it
is fair to say that secularism as we know it today is a purely modern phenomenon
that grew in the modem West, and later took roots in different societies.
Secularism denotes a set of notions 'and values whose aim is to ensure that the
state is neither engaged in promoting specific religious beliefs and values, nor
uses its power and offices to persecute religion.

To prevent state officials from using their political authority to impose a
natrow set of religious attitudes and values on the larger society, and to foreclose
the possibility of using religious. symbol to agitate one religious community
against another, western intellectuals embarked on a project that aimed at
separating political authority from religious affiliation. To do that, the
Enlightenment scholars embraced a set of concepts and principles, and used then
as the basis for reconstructing modern Europe consciousness. The new political
ideology advanced by Enlightenment activists and thinkers emphasized concepts
such as equality, freedom of conscience and conviction, and the supremacy of
law, all of which were advocated by the Religious Reformation that put an end to
the ancient regime of Europe.

The fundamental socio-political morality advocated by the pioneers of the
secular state in Europe was derived from the religious tradition delineated by
religious reformists of fifteenth century Europe, but argued in rational terms and
common-good logic. Early advocates of the separation of state and church, such
as Descartes, Hobbes, Locke, and Rousseau, had no intention to undermine
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International Joint-Seminar Yogyakarta, December, 9, 2006

religion, or faith in the divine, but rather predicated their reformist ideas on the
notion of God and civil religion.’

Similarly, Rousseau, while critical of the way religion was traditionally
taught and practiced, recognized the need, even the necessity, of religious
commitment and faith for modemn state to function properly. He identified a
number of “dogmas”, and argued for the inclusion in the “civil religion” he
advocated: “The existence of an omnipotent, intelligent, benevolent divinity that
foresees and provides; the life to come; the happiness of the just; the punishment
of sinners; the sanctity of social contract and the law — these are positive dogmas.
As for the negative dogmas I would limit them to a single one: no tolerance™

Even Kant, who limited the notion of truth to empirical experience and
labored to set morality on rational foundation insisted that “without a God and
without a world invisible to us now but hoped for, the glorious ideals of morality
are indeed objects of approval and admiration, but not springs of purpose and
action.”” However, by denying the possibility of transcendental truth, and as a
result of relentless attack on the authority of revelation as a source of ethical and
ontological knowledge, secularist scholars have been able to successfully
marginalized religion and undermine morality. The effort to ground morality in
utility and cost-benefit calculation, rather than truth, proved to be counter intuitive
and futile, and gave rise to egoism and moral relativism.

The essential secularist sentiment is, therefore, rooted in the religious
reformation; more specifically, it is rooted in the Protestant revolt against
religious hierarchy and centralized religion. Secularism was not originally
intended as a way to political action, but only to isolate the state from the church
structure and to separate religious and political authorities.

The Muslim Society

Many Muslim intellectuals insist today that Islam is an integral part of state.
The state in a society committed to Islam, they stress, is by definition an Islamic
state since political authorities are bound to Islamic law(sharial), which has a
direct bearing on constitutional law. This has created confusion about the nature
of the Islamic state, and has given rise to apprehension on the part of modernist
scholars who feared that remarrying Islam and the state is bound to give birth to
theocracy.

The confusion is, of course, not limited to outside observer and
commentators who tend to exfrapolate in their analysis from the historical
experience of western society, but also affect those who advocate the formation of
political state on the basis of Islamic value. The difficulty arises from the efforts
to combine the principle of popular government with that of a state bound by the
rules of Islamic law. This confission is the result of equating the political structure
of the Ummah (citizen) with the political structure of the state, and consequently,

! See Apter, David C., Introduction to Political Analysis, Prentice Hall of India, New Delhi,
1981, '

? ibid.

* ibid.
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mixing up the Shariah function with that of the state. It is not restricted to obscure
works. Rather it is found the works of influential contemporary Islamic thinkers.
There are at least two objectives of The Islamic State need to point out; negative
objectives like deterring the agression and preserving the freedom of people and
defending the state; and positive objectives such as banning all forbidden things
which have been condemned by the Qur’ an.*

It is impossible for Islam state to limit its framework, because itis a
totalitarian state ericompassing the whole human life, and painting every aspect of
human life with its moral color and particular reformist programs. So nobody has
the right stand up against the state and exempt himself from liability by saying
that this is a personal matter, so that the state does not intrude. In brief, the state
encompasses human life and every arca of civilization according to its particular
moral theory and particular reformist program. By the way, it is similar to the
cominunist and fascist state. But despite this totality the Islamic state is free from
the color that dominates the totalitarian of our age. Thus the Islamic state does not
curtail the individual freedom nor has it much room for dictatorship or absolute
authority.

The Islamic state, it should be emphasized, is not an institution devoted to
advancing the interest of the Muslim community, but a political system based on
universal principles, and one committed to maintaining peace, security and
welfare for all citizens, irrespective of their doctrines, religions, nationality, race,
or gender. .

The City State of Madinah

The notion of the Islamic state advance today by populist writers is a
mixture of the nationalist structure of the modern state with the communal
structure of historical Shari‘ah. The concept of the state that emerges as a result is
in a complete contradiction with the nature and purpose of the polity found by the
Prophet, or developed historically by successive Muslim generations. A brief
review of the guiding principles of the first Islamic polity reveals the disparity
between the two. The principles and structure of the early Islamic polity are
epitomized in the Compact of Madinah(Sahifat al-Madina) that formed the
constitutional foundation of the political community established by the Prophet.s

The compact of Madinah, established a number of important political
principles that, put together, formed the political constitution of the first Islamic
State, and defined the political right and duties of the members of the newly
established political community, Muslims and non-Muslims alike, and drew up
the political structure of the nascent society. The most important principles
included in this Compact are as follows:

First, the Compact declared that the Ummah is a political society, upon the
individuals committed to 'its. principles and values, and ready to shoulder its
burdens and responsibilities. It is not a recluse one, whose membership rights and
securities.are restricted to a select few. The right to membership in the Ummah is

specified in: (1) accepting the principle of the Islamic system, manifested in the

4 gee A.H.Ridwan, Reformasi Intelektual Islam, Ittaqa Press, Yogyakarta, 1998
5 See Abdul Wahid Hamid, Islam the Nateral Way, MELS, London, 1989
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document: This is a Compact offered by Muhammad the Prophet, (governing the
telations) among believers and Muslims of Quraish and Yathrib (Madinah), and
those who followed, Joined, and labored with them,”$

Second, the Compact delineates a general framework that defines individual

of Madinah preserved tribal structure, while negating tribal .spirit and
subordinating tribal allegiance to 3 morally based legal order. Ag the Compact
declared that the nascent political community is “an Ummah to the exclusion of
all people”, it approved a tribal division that had already been purged of tribal
spirit epitomized by the slogan “my brethiren right of wrong”, subjecting it to the
higher principles of truth and justice. The Compact therefore declared that the
emigrants of the Quraish, Banu al-Harith, Bang al-Aus, and other tribes residing
in Madinah, according “to their present customs, shall pay the blood wit they paid
previously and that cvery group shall redeem its prisoners™.’

Islam’s avoidance of the elimination of tribal division can be explained by a

Therefore Islam adopted a political System, based on the concept of the one
Ummah as an alternative for the divisional triba] system and upheld the tribal
division having cleared it from its aggressive. element. It left question of changing
the political structure to gradual development of économic and production
structures.

Third, the Islamic political system adopted the principle of religious tolerance
based on freedom of belief for all the members of the society. It conceded to the
Jews the right to act according to the principles and the rulings in which they
believed. The Compact emphasizeq the fundamentality of cooperation between
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Muslims and non-Muslims in establishing justice and defending of Madinah
against foreign aggression.

Fourth, the Compact stipulated that the social and political activities in the system
must be subject to a set of universal values and standards that treat all people
equally. Sovereignty in the society would not rest with the rulers, or any particular
group, but with the law founded on the basis of justice and goodness, maintaining
the dignity of all. The Compact emphasized repeatedly and frequently the
fundamentality of justice, goodness, and righteousness, and condemned 1in
different expressions injustice and tyranny.

Fifth, the Compact introduced a number of political rights to be enjoyed by the
individuals of Madinan State, Muslims and non-Muslims alike, such as (1) the
obligation to help the oppressed, (2) outlawing guilt by association which was
commonly practiced by pre-Isiamic Arab tribes, (3) freedom of belief, (4)
freedom of movement from and to Madinah.®

State and Religion

Adhering to the guidance of revelation, the Ummah has respected the
principle of religious plurality and cultural diversity during the significant part of
its long history. The successive govemment since the Rashidun period have
preserved the freedom of faith and allowed non-Muslim minorities not enly to
practice their religious rituals and proclaim their beliefs, but also to implement.
their religious laws according to an autonomous administrative system.9 Likewise,
the Ummah as a whole has respected the doctrinal plurality with both its
conceptual and legal dimensions. It has resisted every attempt to drag the political
power to take side with partisan groups, or to prefer one jdeological group to
another. It has also insisted and downsizing the role of the state and restricting its
functions to a limited sphere.

Any one who. undertakes to study the political history of Islam would soon
realize that all political practices, ‘which violated the principle of religious
freedom and plurality, were an ‘exception to the rule. Obviously, Muslims have
historically recognized that the main objective of establishing a political system is
to create the general conditions that allow the people to realize their duties as
moral agents of the divine will, not to impose the teachings of Islam by force.
Therefore, the emergence of organization working to compel the Ummah 1o
follow a narrow interpretation, and calling for the use of political power to make
people obedient to the Islamic norms, to the habit of confusing the role and
objectives of the Ummah with the role and objectives of the state. While the
Ummah aims to. build the Islamic identity, to provide atmosphere conducive to
spiritual and mental development of the individual, and to grant him or her the
opportunity to realize his or her role and aims of life within general framework of
the law, the. state makes efforts to coordinate the Ummak’s activities with the aim
to employ the matural and human potentials -and possibilities to overcome the

8 Sep Chaiwat Satha-Anand, Agama dan Budaya Perdamaian, FKBA & Quaker International
Affairs, Yogyakarla, 2001.
? ibid.
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political and economic problems and obstacles that hinders the Ummah's
development,

Differentiating between the general and particular in the Sharigh and
distinguishing between the responsibilities of the Ummah’s and the state, is a
necessity if we want to avoid the transformation of political power into a device
for advancing particular interests, and ensure that the state agencies and
institutions do not arrest intellectual and social progress, or obstruct the spiritual,
conceptual, and organizational development of the society.

Human Development in The Islamic Countries

To discuss about the state and Islamic human development is by then
similar to talk over human development in the Islamic countries since no single
criteria should applied to term “Muslim Country” or “Islamic State”. As what
‘have been mentioned above, Muslims Society .could be reckoned as Muslims
living in the formally declared Islamic countries like in Islamic Republic of Iran,
or Afghanistan for instance, or in the country where Muslims population is the
majority. Islamic state does not have to engage neither secular state or religious
government of form of theacracy.

It is difficult to set a detailed picture of Human Development in the Islamic
world, since the large number of Muslims nations with their varied geographical
distribution and population. The following report aftempts to a brief overview of
the general current status of human development in the Islamic world. The
countries included in the figures were selected based on their membership in the
OIC (Organization of Islamic Conference),

Tables 1A, 1B and 1C (according to the level of High, Medium and Low
Human Development Index-HDI in the Islamic Countries) provide some rough
figures showing the state of human development in the selected Islamic states.
Sorted according the HDI rank, HDI value, the average of life expectancy,
education index (1 being the highest score, and 0 the lowest), adult literacy
percentages, an estimate of the per capita Gross Domestic Product (GDP, in terms
of the Purchasing Power Parity — PPP in US$), and the GDP per capita minus the

The last data column (GDP rank minus HD] rank) represents the difference
found between a country’s wealth and the actual development of its human
resources. Countries with large, negative values for GDP rank minus HDI rank
(such as Qatar, Oman and Algeria) indicate a gap in translating the society’s
wealth into positive social development. Yet such high differences also indicate
the potential for these countries to make strides in the currently lagging human

indicator.
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Table 1-A HUMAN DEVELOPMENT INDICATORS OF SELECTED
ISLAMIC NATIONS

32 g‘;‘:‘;:;alam 32 0857 757 o6 91.0  [17,868 4
40 [Bahrain 40 | 0.824 73.1 0.85 87.1 13,688 -3
43 [Kuwait 43 [os18] 760 . [0.74 819 [17,289] -14
45 g::it::tg""b 45 [o0809| 748 [0.73 75.1 18,162 -19
48_[Qatar 48 {0801 693 [0.79 80.8  [18,789| -24

Closely related to the trends of human development are the trends in poverty
levels within a country. Tables 2A, 2B and 2C show the availability data on poverty
fevels found within the selected countries. A Human Poverty Index (HPI) rank sorts
the countries, while other data fileds tell of the HPI value, the percentage of the
country’s population living on less than US$1 per day and below the national poverty
line.

Although the data is incomplete, the list of countries that have the necessary
data indicate similar findings as in Tables IA; 1B and 1C. Low human development
countries like Pakistan and Uganda have low HPI rankings, as nearly 35-40% of their
populations live below national poverty line.

Another important indication of the progress and status of development in
society is statistics related to the level of gender equality. The media often portrays
Islamic society negatively due to the status of women in Muslim countries. Tables
3A, 3B, and 3C that the Islamic nations with higher level of human-development is
also have greater gender development( i.e. Brunei Darrusalam), while countries with
lower level of human development and lower economic development have greater
different between female and male literacy and lower female literacy.

The countries are sorted by Human Development Index (HDI) rank, and the
information includes the Gender Related Development Index (GDI) rank, GDI value,
adult female and male literacy rates, and the different between the HDI and the GDL.

The problems of illiteracy and poverty will not solve themselves, resources
must be mobilized to make a concerted effort in addressing the situation, It is no
surpnsc that the natlons which scored amongst the lowest among Muslim nations in
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Table 1-B HUMAN DEVELOPMENT INDICATORS OF SELECTED
ISLAMIC NATIONS _

56 | Malaysia , 72.2 0.80 . 8,209 -4
59 | LibyanArab 1 . 770 | 703 0.83 791 | 7570 5
Jamzhirlya .
64 | Surlname | 64 . 70.4 0.89 93.0 4,178 23
65 | Lebanon 65 , 72.9 0.83 “|.856 4,705 13
68 | Saudi Arabia 68 . 71.3 0.71 76.1 10,815 | 26
71 | Oman 71 .747 | 70:8 0.66 70.3 13,356 -33
75 1 Kazakhstan 75 . 64.4 0.92 . 99.0 4,95] 1
77 | Maldives 77 , 66.1 0.90 196.2 4,423 7
79 _| Azerbaijan 79 , 71.3 0.88 97.0 2,850 27
82 | Turkey 82 . 69.5 0.77 84.6 6,380 -21
83 | Turkmenistan | 83 . 65.9 0.92 98.0 3,347 16
85 | Albania -85 |0 73.0 0.80 | 840 ]380 16
88 | Jordan 88 . 70.1 0.78 89.2 3,955 2
89 | Tunisia 89 .714 | 69.9 0.71 ] 69.9 5,957 - -23
90 | Iran 90 , 68.5 0.75 75.7 5,531 -2]
192 | Kyrpyzstan 92 [o. 67.4 0.87 970 [2573 15
93 | Guyana 93 , 63.3 0.87 98.4 3,640 0
97 | Syria 97 , 709 0.70 73.6 4,454 -14
99 | Uzbekistan 99 , 68.7 0.84 885 [ 2251 15
100 | Algeria - 100 . 693 0.69 66.6 5,063 226
102 | Indonesia 102 ] 65.8 0.79 86.3 2,857 3
103 | Tajikistan: 103 . 67.4 0.88 99,1 1,031 36
105 | Epypt 105, ] 66.9 0.62 54.6 3,420 -§
109 | Gaban 109 , 526 0.71 63.0 6,024 -44
112 | Morocco 112 1059 [ 672 0.49 48.0 3,419 -14
124. | Comoros 124 . 59.4 0.51 59.2 1,429 7
125 | Camergon 125 , 50.0 0.64 74.8 1,573 2

It is a sad state of affairs when military spending and debt financing are greater
than education and health spending, nearly across the board: Absolutely,
government must step up their focus on these crucial aspects of human
development, even if hon-governmental organizations are doing their part, Tables
4A, 4B and 4C show the government allocations (in % GNP, Gross National
Product) towards education; other figures include bercentages for health, debt
servicing, and military spending.
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Table 1-C HUMAN DEVELOPMENT INDICATORS

OF SELECTED

ISLAMIC NATIONS

R O

SR | GDP

Pakistan
128 | Togo K 51.6 |
132 Ba_nglaidesh 132 0.470° | 58.9 0.39 40.8 1,483 -4
133 |.Yemen 133 0.468 | 60.1 0.47 45,2 806 16
136 | Nigeria 136 0455 | 51.5 0.57 62.6 853 11
137 | Djibouti 137 0.447 | 44.0 0.50 63.4 2,377 -28
138 | Sudan 138 0.439 | 55.6 049 59.6 664 19
139 | Mauritania 139 0437 |.51.1 041 416 | 1,609 -14
141 Uganda 141 [0.435 | 432 0.59 66.1 1,167 -4
144 | Cote d’Ivoire 144 0.426 | 47.8 0.43 45.7 1,654 | -20
145 Selggai - | 145 0:423 | 529 036 -|364 1,419 -13
147 | Benin -l 147 ] 0420 536 - 041 1 39.0 1933 -4
149 | Gambia_ - - 149- 0.398 | 45.9- 0.39- 357 - 1,580 =23
150 | Guinea 150 - 1 0397 |47 - 0.33 35.0 1,934 =32
153 | Mali 153- [-0.378 | 512 - 0.36 39.8 753 0
155 | Chad - 155- 1-0.359 | 45.5 -0.38 41.0 850 -7
156 | Guinea 156 | 0339 | 445 037 | 377 618 |0
Bissau L. _
157 | Mozambigque 157 0.323 ]398 036_ . | 43.2 _861 -11
159 | Burkina Faso | 159 0.320_| 46.1 0.23 23.0 965 -17
161 | Niger - 161 0.274 | 44.8 0.15 15.3 753 -7
162 | Sierra Leone 162 0258 | 383 0.30 32.0 448 0
Afghanistan | - - - - - - -
Iraq ! - - - - - - -
Palestine - |- - -4 - - -
Somalia - - - - -

Source : Human Development in The Islamic World.htm'""

1

19 These data are based on the year of 1997 and 1997
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Table 2-A HUMAN & INCOME POVERTY IN THE DEVELOPING MUSLIM

NATIONS
| HiGH | Humasn Poverty | Population below.Income .
Index (I-IPI) ,Poverty Lme %
HDI :II;IE%%PMENT + S O ‘| National"
. Rank .| .| Rank. .- ,-'Value.‘..;.;‘. i$ 1 a-day ﬁBo.Mel:ty.Lme‘ :
32 Brunel Darussalam - - - -
40 Bahrain - - - -
43 Kuwait - - - -
45 United Arab Emirates - - - -
48 Qatar - - - -

Table 2-B HUMAN & INCOME POVERTY IN THE DEVELOPING MUSLIM

NATIONS
. | MEDIUM

"HDI - DEVELOPMENT

Rank S e e Raiik .
56 Malaysna 13 10.9 - 15.5
59 Libyan Arab Jamahiriya | 27 16.7 - -
64 Suriname - - - -
65 Lebanon 11 10.2 - -
68 Saudi Arabia 29 17.0 - -
71 Oman 52 32.2 - -
75 Kazakhstan - - 1.5 34.6
77 Maldives 25 15.8 - -
79 Azerbaijan - - - -
82 Turkey 19 12.9 24 -
83 Turkmenistan - - - -
85 Albania - - - ~
88 Jordan 7 8.5 <2.0 11.7
89 Tunisia - - <20 14.1
90 Iran 30 17.3 - -
92 Kyrgyzstan - - - -
93 Guyana 15 11.4 - -
97 Syria 34 19.8 - -
99 Uzbekistan - - - -
100 Algeria 40 23.5 <2.0 22,6
102 Indonesia 38 213 7.7 7.1
103 Tajikistan - - - -
105 Egypt 50 31.7 3.1 229
109 Gabon - - - -
112 Morocco 62 364 <2.0 19.0
124 Comoros 47 299 - -
125 Camernon 49 211 . AN D
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Table 2-C HUMAN & INCOME POVERTY IN THE DEVELOPING MUSLIM

NATIONS
T [ HumanPoverty | Population below
| Tag@ex (HPD. | . .|.Income Poveriy.Lire %
SICTN AT S '["National
. Pakistan
128 Togo 63 38.3 .
132 Bangladesh 73 433 29.1 35.6
133 Yemen 70 42.5 15.7 19.1
136 Nigeria 59 36.1 70.2 34.1
137 Diibouti 57 34.7 - -
138 Sudan 58 34.8 - -
139 Mauritania 82 47.2 28.6 57.0
141 Uganda. 69 41,0 - 44.4
144 Cote d’Ivoire 72 42.9 12.3 -
145 Senegal ‘80 45.9 26.3 -
147 Benin 79 45.8 - 33.0
149 (Gambia 85 49.6 53.7 64.0
150 Guinea - - - 40.0
153 Mali 83 47.8 72.8 -
155 Chad 87 53.1 - 64.0
156 Guinea Bissau 86 49.6 - -
157 Mozambique 84 48.3 37.9 -
159 Burkina Faso - - 61.2 -
161 Niger 90 63.6 61.4 63.0
162 Sierra Leone - - 57.0 68.0
Afphanistan - - - -
Iraq - - - -
Palestine - - - -
Somalia - - - -
Table 3-A GENDER RELATED DEVELOPMENT INDICATORS OF

32 Brunei Darussalam 30 0.853 87.3 94.3 1
40 Bahrain 41 0814 | 82.2 90.5 -2
43 Kuwait 40 0.815 | 794 84.0 2
45 United Arab | 45 0.798 | 78.0 73.8 2
Emirates
48 Qatar 48 0.788 | 82.6 80.1 -2
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Femalg.
Literacy Li
TRate: -+ |
55
59 Libyan Arab 61| 0748
amahiriya
64 _Suriname - -
65 Lebanon 66 | 0.741 . 91.8 -5
68 Saudi Arabja 751 70.719 65.9 83.5 -11 |
71  Oman 77| 0715 59.6 79.1 10
75 Kazakhstan ' -
77 Maldives i L 69 0.735. 96.2 96.3 2
79 Azerbaijan - - - - -
82 Ttlrkey 71 0.72¢6 75.9 93.2 4
83 Turkmenistan - - - - -
85 Albania ) 741 0.721 76.9 0.9 3
88 Jordan 81 (.698 834 94.5 -1
89 Tunisia 80 0.700 59.3 80.4 i
90 Iran ’ 83 0.696 68.7 82.7 -1
92 Kyrayzstan - - - - -
93 Guyana 881 0693 97.9 98.8 -4
97 Syria 90 0.677 59.3 87.7 -3
99 Uzbekistan ) 86 | 0.695 84.0 93.1 3
100 Alperia 91 0.673 55.7
102 Indonesia 92 0.671 81.3
103 Ta'ikisian 93 0.656 08.7
105 Egypt T 97 0.620 428
109 | Gabon ' To. T -
112 Morocco 101{ 0579 35.1
124 Comoros 113 0.503 52.1
125 Cameroon 114 | 0.49¢ 68.6
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Table 3-C GENDER RELATED' ‘DEVELOPMENT

INDICATORS OF

SELECTED ISLAMIC NATIONS ___

| pom ]
127 Pakistan _ 117 | 0.466 30.0 589 -1
128 Togo ! 116_].. 0.468 39.6 73.6 1
132 Bangladesh 121 0.459 293 51.7 -1
133 1 Yemen _ _ __ 131)] 0410.)_ 239 66.6 -10
136 Nigeria 123 ] 0.443. 54.2 71.3 1
137 _ | Djibouti__ . - .- 52.8 74.9
138 Sudan 1291 0413 449 68.9 -4
139 1 Mauritania N 126 | 0.428 314 52.2 0
141 Uganda ... . 125 0428 ]_ .555 75.8 3
144 Cote d’Ivoire i 1321 0409 | 37.2 53.8 -1
145 Senegal . 130 | 0.413 26.7 46.4 2
147 Benin 1341 0402 23.6 554 -1.
149 Gambia 136 | . 0.390 28.5 43.1 -1
150 Guinea - _ - .- - -
153 | Mali ' . 138.| 0.370. 32.7 47.3 0
155 Chad _ 140 ]. 0346 _ 323 50.1 0|
156 Guinea Bissau 143.1 -0.308 18.3 58.3 -2
157 | Mozambique 141 | 0309 27.9 59.3 1
159 Burkina Faso. . - 144 ‘0306 - 133 33.0 0
161 Niger ' 146 | '+ 0.260. 7.9 23.0 0
162 Sierra Leone . - - - - -
_| Afghanistan _ . =l =) - - -
Iraq. ' - o _ - - -
Palestine. ) .- - - - -
| Somalia - - - - _

Table 4-A PUBLIC SP

NATIONS

ENDING PRIORITIES -OF SELECTED ISLAMIC

Brunei
- - 6
32 Darussalam 7
40 Bahrain 44 2.6 5.0
43 Kuwait 5.0 - _ 8.3
United Arab

. .8 32
45 Emirates 17 0
48 Qatar 34 - -

363 -




——— e

International Joint-Seminar

Yogyakarts, December, 2, 2006

Table 4-BPUBLIC SPEN

DING PRIORITIES OF SELECTED "ISLAMIC

NATIONS .
' o Public . T | L
. S . . Total o el
: ; Expendituré | - {4 Military
-Hp1 | MEDIUM | on. : Debt ] enditirs -
Ran : Education As %901
2.3
59 Libyan Arab i ) ) )
Jamahiriya
64 Suriname 3.5 - - -
65 ‘Lebanon 2.5 2.2 3.1 3.6
68 Saudi Arabia 7.5 - - 13.2
71 Oman 4.5 2.9 4.2 10.1
75 ‘Kazakhstan 4.4 T 3.2 8.6 0.9
77 Maldives 6.4 5.1 4.3 -
79 “Azerbaijan 3.0 - 2.1 2.6
82 | Turkey 2.2 - 7.4 5.0
83 Turkmenistan™ - 4.1 14.5. 34
85 | Albania - 3.5 1.0 14
88 Jordan 7.9 53 8.0 10,0
89 Tunisia 7.7 2.2 7.3 1.7
90. Irann 4.0 1.7 4.2 2.7
92 Kyrgyzstan 53 2.9 9.4 1.7
93 Guyana 5.0 4.5 155 -
97 | Syria 3.1 0.8 1.9 5.6
99 Uzbekistan 7.7 4.6 3.1 1.7
100 Algeria - 5.1 2.6 11.1 38
102 Indonesia ‘1.4 0.6 12.5 1.1
. 103 Tajikistan 2.2 5.2 2.6 ( 1.4
105 | Egypt 4.8 - 1.9 2,7
109 Gabon - 2.9 2.1 12.4 0.3
112 Morocco 531} 1.2, 8.9 -
124 Comoros - - 4.0 -
125 Cameroon - 1.0 6.0 1.5
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Table 4-C PUBLIC SP

ENDING. PRIORITIES OF SELECTED ISLAMIC

NATIONS . .
| Pablic . | pui
' iy Publi¢
Expenditate .| o itary.
o1 LW [epeng A ilitary
;‘!{ank- -y )
127 Pakistan . . . .
128 Togo 4.5 1.3 2.8 -
132 Bﬂgglalesh 22 . 1.7, - 177 1.6
133 | Yemen 7.0 LT 2.3 5.6
136 Nigeria e~y 0.7 081 26| 1.4
137 | Djibouti . ' . - N I 1.0 4.4
138 Sudan -14 - . 0.6 2.6
139 | Mauritania 5.1 14 ] 11.0 23
141 _ | Uganda 2.6 1.9 2.9 2.1
144 Cote d’Ivoire 5.0 1.2 12.9 0.9
145 | Senegal - .37 2.6 . 5.0 1.5
147 Benin 3.2 1.6 3.0 -
149 Gambia 4.9 1.9 54 0.8
150 Guinea 1.9 2.2 3.8 1.4
153 Mali . 2.2, 2.1 4.1 2.2
155 Chad 2.2 2.3 2.1 1.2
156 Guinea Bissau - - 44 1.3
157 | Mozambique _ - 2.8 3.1 24
159 Burkina Faso .36 1.2 24 1.6
161 Niger 23 1.2 2.5 -
162 Sierra Leone = 0.9 32 1.6
' Afghanistmi - - - -
' Iraq - - - -
" Palestine - - - -
Somalia - - - -

"The report above is of course far

1

from a complete comprehensive study of.

human development in thé Islamic world, but at least could be considered as a

brief introduction and a sum
the low and medium human
must be done. Key indicators of the
the progress of development in education,
and overall poverty. M

examples of successful

Al

mary.of its recent position. Most Islamic.nation fall in
development category, @ clear sign that much work

progress should be tracked in order to-assess
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health, life expectancy, gender, literacy, .
any.of the countries have a long way to g0, but there many

Muslim nations for them to follow. .
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